Yahweh's embodiment in Jesus. Whether or not Jesus' personification of Yahweh as expressed in relation to his heavenly Father reveals interrelationality in God is the crucial question that Trinitarians will want to press in response to Bernard at this point.
Bernard then further sets the stage for his exegesis by describing Paul's thoroughly monotheistic rhetorical world. By the time Bernard gets to his exegesis, the foundation has been laid for understanding the deity of Jesus in a way that does not compromise monotheistic faith. Bernard's choice of 2 Corinthians 3:16-4:6 as the object of his exegesis is well suited for his purpose. This passage more than any other in Paul seems to make a functional equivalence between, on the one hand, the Lord of the Exodus and the risen Christ and, on the other hand, between the risen Christ and the witness of the Holy Spirit. Bernard concludes on the strength of this passage that Christ is not a pre-existent person separate from Yahweh but is rather the human personification or embodiment of Yahweh in history. In the words of Bauckham, Christ is the eschatological triumph of monotheism. The strength of this conclusion for Bernard is that it does not alter but rather fulfills the monotheistic faith in which Paul was reared and remained committed. Bernard then carefully draws some conclusions for Oneness Pentecostal theology.
Rather than using 2Corinthians 3:16-4:6 as his text, it might have been interesting had Bernard chosen Acts 2:33 instead ("Exalted to the right hand of God, he has received from the Father the promised Holy Spirit and has poured out what you now see and hear"). This text also speaks of Jesus as Lord and mediator of the Spirit but does so in terms that are much more interrelational than the Corinthian text that Bernard chose to exegete. For it is precisely this interrelationality involved in Yahweh's self-impartation to creation for which the Trinitarian theologians later struggled to give an account. In Bernard's exegesis of his Corinthian text, he dismisses the idea that Paul was "functionally" rather than "substantially" identifying Christ with the Spirit ("the Lord is the Spirit", 2 Cor. 3:18), since such a distinction would have been unknown to Paul. But surely Paul still could have been thinking in a direction we would recognize as "functional." Moreover, so long as Bernard seeks to understand Paul apart from a subordinationist understanding of Christ as a pre-existent "being" other than Yahweh, his exegesis seems compelling. Problematically, he seems to assume that with this he is displacing a Trinitarian approach to Paul's Christology. Such would not be the case. What is clear throughout is that for Bernard Trinitiarian faith is incompatible with monotheistic faith. As Bernard knows, Trinitarians would not agree. In fact, one could argue that the triumph of Nicene faith concerning the nature of Christ (and the Trinitarian faith that was developed afterwards) had the effect of preserving the oneness of God in the light of the obvious inter-
